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Introduction
In order to verify, classify and document the diverse characteristics of individual and group identity (physical, cultural, psychological, and spiritual) evidenced by members of the human race, one has to link the present with the care-for history. The concept of identity at present more than ever is increasingly one of crucial interest and concern for scholars interested in political stability, change and development. By way of making things simple, the Oxford Universal Dictionary emphasizes personality and individuality and stresses the quality of inseparable association between the two as a central element in the definition of identity. However, to indulge in the utility of identity for better understanding of politics, political psychologists assert that identity, most often, is a reaction to inner and outer-self forces and an array of insecurities.
 
[bookmark: _ftnref1]Aspects of identity are attended by social psychologists dealing mostly with plural and conflicting societies[1].However; the overall research on this subject did not highlight the linkage between the psychosocial aspect of individual identity and that of political affiliation. It is well known that the concept of political identity is hard to define and difficult to assess and measure. It has been claimed that this concept is as indispensable in political and social analysis as it is in its enormity unclear. Despite its complexity and relative ambiguity, the concept of political identity has a significant explanatory value that could not be substituted in the study of inter-group relations, social and political conflict, stability, and predicament of political systems.
 
Abd Al-Hussayn Shaaban has published an article entitled Competing identities and the Arab spring (translated by Sami-Joe Abboud and published by Al-Monitor) in which he explains how repression and authoritarianism helped nurture the divisions now threatening the internal cohesion of numerous Arab states - not to mention regional stability. A number of similar articles were written to explicate this phenomenon with different perspectives.
 
One of the perspectives assert that the mood of concern and frustration over the Arab Spring has resulted in an important argument that it has already and may continue to damage national identities (in Arab countries). The fact is that even under authoritarian regimes, (these identities), were the basis of national unity and one of the pillars of the state, despite the existence of some difference between different segments of the population. This has led to the rise of religious, ethnic, sectarian, tribal and other identities. In other words: The on-going up-rising and upheavals of 2011 have brought once-marginalized communities into conflict with the state and with one another in countries across the Middle East.
 
The conservatives labeled as supporters of the former regimes, frustrated by the rise of political Islam, may feel that national identity has become purely Islamic and that it will result in a state of fragmentation and disintegration. They take as evidence the rise of the Islamic movements and the emergence of a tribal system in Tunisia, a country with no recent precedent for such a phenomenon. Add to this the exacerbation of the conflict between Copts and Islamists in Egypt, and the worsening Southern problem in Yemen, which has become more complicated in recent years, as well as the pre-existing problem of the Houthis. Alongside these are the deepening sectarian problems in Syria, especially between Sunnis and Alawites; but there are also attempts to ignite the Christian-Islamic conflict and revive the sense of nationalism among Syria’s Kurds, who are claiming political, cultural and national rights as well as their rights to citizenship, equality, non-discrimination and nationality. Moreover, clan, tribal and territorial conflicts have escalated in Libya, Mauritania, Jordan and other countries, while the Amazigh [Berber] problem persists in both Morocco and Algeria, and sectarian tensions are still being felt in both Bahrain and Saudi Arabia.
 
Even if the existence of all these conflicts is strictly factual, it is also true that they are the result of objective reasons which made it inevitable that these problems would emerge at some point. The fire was already kindled, as they say; for most of the Arab regimes had deepened religious, sectarian, tribal, regional, ethnic or other kinds of division in order to maintain their rule at any price.
 
The emergence of such issues may be a natural consequence of any process of change. In fact, the former Iraqi regime, which ruled the country through violence, helped ignite the fire of sectarianism, resulting in the displacement of hundreds of thousands of Iraqis to Iran, under the pretext of Iranian dependence. Sectarian conflict in Iraq also resulted in the persecution of the Kurds and the use of the most brutal methods against them - including chemical weapons, which are internationally banned - as occurred in Halabja and elsewhere. Add to this the so-called Anfal operations, which killed tens of thousands of Kurds. As soon as the USA occupation began, and especially under the Interim Governing Council established by USA civil administrator in Iraq Paul Bremer, sub-national identities began to emerge, in place of the unified national Iraqi identity, which was the basis of Iraqi nationalism and of its distinct ethno-sectarian components.
 
It may be that the reasons for persecution and discrimination have prompted both extremists and non-extremists to deepen the conflict, search for gains and even cling to their sub-identities as a way to protect themselves from injustices, whether related to employment, sect, ethnic group, religion or other classifications at the expense of the inclusive Iraqi identity especially considering that these communities have suffered from injustice and marginalization for many years. As soon as the opression ended, the true nature of society was revealed. In fact, revolutions give rise to the noblest and most beautiful ideals. But at the same time, they develop the most humiliating, contemptible and hideous ideologies. This has been experienced by the people experiencing transitions following the overthrow of authoritarian and dictatorial regimes, acknowledging that the new situation relies on a balance of power and the role of religious and civil leaders in proving their skills and demonstrating that they deserve to be elected.
 
While the period of military coups had brought Arabist and leftist parties to the fore, the role of these parties has greatly diminished for both general and specific reasons. Moreover, it does not seem that the near future will be bright for them, given their long record of failure, their rigid methodologies, and international and regional imbalances.
 
Following the establishment of the contemporary Arab state, especially post-World War I, had the ruling authorities respected sub-national identities within the context of equal citizenship, the most fanatical movements [would have embraced a national identity rather than] clinging to their peculiarities and sub-national identities. The situation can indeed get this bad; it has gotten even worse in South Sudan, following the referendum that revealed Southern secession and independence to have won more than 98% of the vote. Similarly, any referendum in Iraqi Kurdistan held under normal and peaceful conditions, would reveal that a large proportion of the people favor the establishment of an independent state.
 
Sami Mahroum in an article entitled “the Impact of Crowd Dynamics on Arab Spring” states that the persistence, intensity, and frequency of protests – exemplified in September, when a local militia in Benghazi killed US Ambassador to Libya J. Christopher Stevens – demonstrate the role that the culture and psychology of crowds are playing in determining the Arab world’s trajectory. After decades of authoritarian rule, citizens, frustrated with discredited institutions and paralyzed political parties, have begun to employ social media to organize civil resistance. As a result, countries affected by the Arab Spring now face political spheres that are shaped by crowd dynamics, rather than by genuine political or ideological movements. Indeed, much of what is happening in the Arab world today can be best understood through the study of crowds.
 
Fawaz Gerges in an article entitled “The Arab Spring popular uprisings – myth and reality” stated that: “The challenge for students of the Arab world is not to be blinded by the dust generated by political turmoil and bickering. Political contestation and mobilization will be a dominant feature of Arab political life for many years to come. The return of contentious politics signals the end of an era and the beginning of another, one fuelled by a new collective psychology of empowerment and engagement.”
 
[bookmark: _ftnref2]If psychology as a study deals mainly with the individual, then, in identifying themselves as Arabs, most individuals in the Arab regions take pride in highlighting their unique self and the immediate group they feel they belong or affiliated to. Ironically, identity among Arabs is not exclusively a self-definition. Reasonably, it is a feedback to external imposition. Identity, accordingly, is a reproduce or label utilized by one Arab unto another in order to perceive, categorize, treat, cooperate or mistreat one-another. While no comprehensive study has emerged to bridge this duality between the adherents of self-perceived as contrasted with externally-imposed identity, it has become clear from recent events in the Arab world, domestic and regional, that regardless of the identity's true substance, an individual or a group are witty of sudden and drastic renovation of their political identities[2].
 
[bookmark: _ftnref3]One of the central problems of current political analysis in the Arab world is the challenge that the individual and group identities pose to conceptions of citizenship and attempts at state and/or nation building. The role of the newly emerging social, ideological and religious groups in politics is at once a question about political identity and about instability. Although it is fashionable for the Arab nationalists, communists, and Islamists to implicate support to their political tendencies through the harmony of identity politics, some of their recent writings have focused on the lack of homogeneous identity among Arabs. This approach is derived from political thinkers who formulated understandings of identity that stress its multifaceted, flowing, and romantic character in opposition to a notion of identity as reducible to separable sociological and cultural categories[3].However, the writers who articulate this more complex understanding of identity in the Arab world have not translated this into clear explicatory implications of the recent political transformation.
 
During most of the second half of the twentieth century, others viewed Arabs regardless of their locality, as belonging to one Arab nation. They were secondly identified in terms of their religion, ethnicity, or their State. The repeated regional conflicts that led to population dislocation, devastation and distrust in the Arab political systems, made Arabs less certain of their proclaimed political identity. Several are no longer clear as to whether they constitute more than a mere minority, and/or exploited and abused ethnic or religious groups. In this sense, all Arabs now are experiencing crisis of political identity.
 
By crisis of political identity we mean a potential threat of drastic change in the panorama of Arab entities, that is to say, a structural disruption of the equilibrium required for all national, communal and individual's well-being. The turbulence created by such dilemma could produce severe repercussions for the socio-economical environment, for the psychological console of both domestic and regional Arab communities, as well as for regional unity.
 
The consequences, adversely affect the political firmness of practically all of the standing socio-political institutions, be they parties, clan, tribe, religious, state or the nation.
 
The Arab world is currently witnessing a unique and dramatic confusion in the meaning and role of personal and political identity. Traditional institutions that have played major roles in the shaping of their previous identity are on the decline. They are frequently being replaced by less tolerant, less benevolent and more militant modalities. Major criteria, symbols and classes of identity are in a process of change. Both individuals and communities are undergoing painful changes with regard to the definition and consistency of their identities. The results have consisted of increased distress, anxiety and instability within most customary social institutions and their memberships.
 
The escalating tensions rising from this crisis of identity feeds the flames of the ongoing fear from authority (familial, religious and political). They account also for the widespread violence and strife, unproductiveness and chaos, the decline of politeness and the emergence of spontaneous alarm throughout. Among the important tasks facing the Arab world that we must investigate, is the exploration and testing of the mounting fear in as much as it explains the rise and decline of the cohesive role of identity. From these assessments we must seek to determine whether the changes that are taking place are thwart, detested or adaptable. Again whether the diverse group-will and determined social and political policies are capable of having a significant impact upon additional new developments that are the products of activist socio-economic and religious forces.
 
Traditionally, studies of Arab identity were accompanied by an elaborate derivation detailing the major assemblage of human identity. These consisted of families, languages, territories, and cultural heritage. These four categories of identity have long remained the core of Arab identity studies. Before the Iraqi-Kuwaiti crisis, Arab nationalism was a subject of strong elitist as well as popular interest. With modern Arab mass migrations, population dislocations, and concentration in urban areas, established studies on the Arabs barely satisfy simple curiosities of bridging the new reality to social, economic and psychological roots. In the same token, the study of linguistics has similarly lacked not only to unravel the historical mysteries of Arab peoples and civilizations but also to aid with the still deficient aptitude of Arab communications. A new awareness by Arabs of geography, and of how peoples live in Western societies manifests an aspect of the new reality in the Arab world. Increasing overseas travel among Arabs have made the meaning of lands more understandable, yet produced also a growing awareness of how brutally Arab authorities treat Arab visitors and how harsh the divisions of the Arab world through politically or militarily imposed boundaries can be.
 
The studies of the family, language, country and nationality, as accepted components of human identity, are significant to supply a rich background from which one could seek a broader understanding of the composition of identity. However, it is with political psychology that we understand Arab dramas of alienation, multiple identities, and the identity crisis of being non-entity. It is trough political psychology that scholarship could determine whether predicament's impact on identity is likely to be productive mostly of conflict and strife, or whether it may contribute, instead, to a resentful societal mosaic. Most importantly, projected social and political studies if associated with psychology could formulate an insight that could help understand the peculiarity of the diverse communities and individuals of the Arab world.
 
[bookmark: _ftnref4]From a psychological perspective, identity originates from fear. Neurobiologists' findings lead to the assumption that people are born with no sense of identity. Claiming an identity is one way to avoid many inceptions of fears among which; is the fear of being nonentity. It is fear of being nonentity that drives people to desire an identity. Neurobiologists have asserted in their histological and embryological studies, that human beings are born with a very undeveloped brain, and with undeveloped neurons lacking the most important mental functions. The baby is unable to perform organized movements, to talk, or to understand language and other sensory inputs. In the absence of sensory inputs, the neurons will not develop and remain in the infantile stage[4].
 
Children first develop by learning how to overcome their fears. Fear is intrinsic but not evident nor clear to the child. Children negate their fear by association, and normally with their parents. They generate confidence by imitating those that are closer to them, thus identifying with their actions, their speech and responses to various situations. This means that the pattern of growing does not reflect an act of the child's individual logic, but is an imprinting of complex rational-free behavior in the brain through habituation. Thus, the human self and human identity, in the first few stages of development are both intrinsically a product of fear than of genetic makeup.
 
[bookmark: _ftnref5]It is well asserted that the infant brain lacks, not only the essential mechanisms for survival, moreover it lacks the capacity to choose sensory information that shapes its own development. Then, it is logical to assume that the impact on personal growth rests on the memory and experience collected from the surrounding group in how to overcome fear and generate security[5].
 
[bookmark: _ftnref6]In most stable societies, success is determined by the ability of the group in relaxing the conditions that causes the duress of fear. In traditional psychoanalytic theory, fear is as basic as the life promoting drives and does not presuppose an environmental contextual cause[6].
 
On the other hand, it is an artifact of the mysteries of life and survival that fear, in normal individual behavior, is presumed to be a reaction elicited by the hardship of the environment. Dynamically speaking, there is a direct causal linkage between being hurt and the outgrowth of fear. Thus, we are being accustomed to react with fear when threatened. Threats drive us to develop defense mechanism through identifying with groups.
 
[bookmark: _ftnref7]In Arab culture, it is socially expected that an individual distressed with fear should become aggressive towards the causes of his fear. When this individual does not respond with hostility, it is speculated by his group that lack of courage is brought to stand against the natural response that is expected from this individual. In other words, the individual is a coward and deserves to be inferior. Being rejected as a non-aggressive, some individuals react with absurd violence. Such formulation is consistent with the psychological orientation of drive theory[7], which sees fear as a natural phenomenon and not one that must necessarily be provoked by threats from without. In the case of provocation, surely, threats can be expected as a driving force. Dynamically, however, threats merely facilitate natural preexisting tendencies of fear, rather than representing the cause of the fear reaction, and socially it becomes a criterion for individual refinement and stratification.
 
[bookmark: _ftnref8][bookmark: _ftnref9][bookmark: _ftnref10]Cooper[8] outlines the major controversy in fear-response theory concerning the coming together of the fear and response. Originally presented as an intra-psychic phenomenon oriented at impulse (or drive) derivatives, the construct has been elaborated by object's relation theory to include defenses against fears derived from object loss, environmental failure, and poor self-concept. Brenner[9], moreover, postulates that any process may be classified as fear-response if it diminishes anxiety. In drive theory, however, fear-responses are oriented primarily at avoiding recognition of anxiety and psychic pain. Self-restraint against the open expression of fear is positively valued in most societies, especially in the Middle East, and precludes negative personal repercussions. The anticipation of negative consequences is often cited popularly as eliciting self-control for the sake of self-protection. Such a formulation does not meet the definitive criteria of fear-reaction within drive theory. It does, however, meet the broader object's relation criteria where defense mechanisms may serve to maintain or preserve a view of the self or the object that, without it, would signify overriding anxiety[10].
 
[bookmark: _ftnref11]In Orientalism[11], Edward Said refers to the fear of being inferior and elaborates on the alternatives of counter-identity, exodus or escape from identity, and of national or local particularism. In fact, Arab societies have reacted with kinds of departures in eloquent and nearly passionate language, to the point of almost abandoning the aspect of political counterattack.
 
What is it that motivates these trends, at least in part, is the depressing political performance of almost all Arab countries, and especially the rise of opinionated type of cultural and religious fundamentalism in many parts of the Middle East and elsewhere. Said is selective in denouncing this depressing record. Almost everywhere in the non-Western world, he writes, the effort to homogenize and isolate populations in the name of nationalism (not liberation) has led to colossal sacrifices and failures. The rise of nationalism and fundamentalism has led to the upsurge of identity politics of a narrow and intolerant kind. In the Middle East, as some assert, more energy is spent bolstering the idea that to be Syrian, Iraqi, Egyptian, or Saudi is a sufficient end, rather than in thinking critically, even fearlessly, about the Arab national program itself. Hence, Identity, always identity has been over and above a process of coming to know about others. In the broader setting, the insistence on local identity or counter-identity is only the reverse side of the other identity; both are expressions of essentialization, to be an entity, and thus two sides of the same coin.
 
From their identity platform, and from within their own threatened localities, Islamists and Arab nationalists (mainly the progressive), attack the West, or Americanization, or imperialism, with little more attention to detail. They provide no critical differentiation, discrimination, and distinction to what has been bountiful on them by the West. Edward Said finds that this is a short sight, that the process of de-colonization and national liberation, has widely given way to petty provincialism. Plainly speaking, Said is explaining that counter-identity that is based on fear-reaction in the Arab world, appeals to pure or authentic Islam, or Arabism. And he continue to say that, all had a strong response, without sufficient consciousness that those ethnicities and spiritual essences would come back to demanding a very high price from their successful adherents.
 
Yet again, and without negating the identity derived from a grand socio-political movement like decolonization, the problem lies in a national consciousness emanating from all kinds of fear and anxieties, much the same, could be said about the insecurities of a rising religious consciousness. The price is the destabilization of national security and a rise in separatist identities.
 
It is a well-known fact, especially to psychologists, that individuals respond to stimulus in their environment as they construe it and not to intellectually assumed reality as such. In fact, there exists no absolute reality. They respond to the images in their minds that they have drawn to typify reality. It should be noted, however, that the social actor is an individual who understands political reality is his/her point of view. Logically, it is in the actor's own mind that lays the decision on what to do and how to empathize the nature and sources of his/her action.
 
People live in social constraints that condition their image of themselves and the ways they think and act, without determining them in any complete sense. Recent development in the on-going revolution of technologies especially in the different domains of communications, transportation and education facilitate greater individuation of selves leading to more self-psychic fears and anxieties. The impact of that is evident in urban Arab areas more than in rural ones. The Arab world, though thus far is downgrading the institutionalization of the individual, is at the same time making individualism optional.
 
Individualism has a multiple impact on political identity. One of which is the possible encouragement for personality and character formation ranging from radicalism, to deliberate subordination, and to strong collective orientations. Somewhat paradoxically, this context of identity and value pluralism makes all positions appear more or less as individual and thus somewhat arbitrary choices, even when they are in fact presented as, for example, natural, traditional, or beyond human disposition.
 
Although driven by personal fears, it is safe to assert that what human beings are, what they see and judge themselves to be, and what they do are in contemplative measures shaped by the influences of their living conditions. However the socio-cultural context is not, of course, the only factor; though it does condition and it is a prime conjuncture for the possibility of human consciousness, orientations, and behavior. The other factor, as a result of individualism, that could be proclaimed and with considerable evidence, is that the human psyche is embedded in a cognitive structure, commonly known as individual's perspective or mental ability to perceive. If the individual is individualistic, then this tendency sets the parameters of identity and personality and which is defied with difficulty. Individuals are not merely the toil of their surroundings, but if they alienate themselves from the mandates of their surroundings, they risk being negated as human being.
 
[bookmark: _ftnref12]In this context modern Arab characters are different from those of 50 years ago. They are changing now under the impact of affluence and new technologies. While I stress the role of individualism as a factor, the anticipated changes and impacts are the result of a confluence of factors, no one of which is fully determinative. Ensuing Freud, it can be comparatively argued that the essential differences between the traditional (old) and the new individualistic psyche stem from the development of a powerful superego (conscience)[12].To a group oriented individual, power lies outside the self, although the boundaries of self and non-self are not clear. One seeks power by following rules set by the gods, through the charismatic leader or tightly knit community structures. The problem is that, unless the gods continually speak, their message dims. Social organization of any kind, therefore, requires rigid and continuous community controls. Communities adapt to their environment, and they rarely attempt to master it beyond that which is necessary for survival. The stranger and the different are suspect. Forbidden impulses are projected upon them. The superego of a group-oriented Arab is largely located outside himself, in the form of spiritualists or gods whom he tries to please. He has little sense of himself as an individualist who can exercise power over his environment in a consistent manner so as to serve his needs.
 
[bookmark: _ftnref13]The individualistic Arab has proven to be different. While psychoanalysis tends to emphasize the punitive qualities of the superego, it is not without positive aspects[13].
 
However, by providing an inner mechanism of control; the superego permits the individualistic Arab to develop a stronger sense of self. The group-oriented Arab believes that God helps individuals who obey God's command. Individualistic Arabs attempt to overcome obstacles by living up to their inner ideals. The source of power is within and not external. Furthermore, the sublimated energy derived from the individualistic Arab's internal control, of both erotic and aggressive drives foster the development of the ego. This enables him/her to examine and to manipulate nature, to adapt to new circumstances, and to bring creative energies to bear upon them. It also enables the individualistic Arab to recognize fear of the unknown, and fear of other groups, as he develops rational ideals for understanding nature. In these ways the development of superego and ego strength permit the emergence of the flexible Arab individual to become at liberty to decide on an identity.
 
[bookmark: _ftnref14][bookmark: _ftnref15]Max Weber demonstrates that the unintended consequences of Christianity, and more specifically Calvinist doctrines, included the emergence of the modern world in the form of liberal capitalism[14], i.e. a capitalist economic system associated with individualism and gradual, if imperfect, political identification. Weber emphasizes the capitalist side of the equation, but the contribution of this cultural complex to political identification, although is well documented[15] yet it does not provide a comprehensive assessment fit for all societies.
 
Perceptibly, none of the assessments drawn is complete in the evaluation of Arabs. Some individualization occurs in all societies. It is also clear that every great historical civilization has been accompanied by a heightening of superego development, usually based on the emergence of a new, more universalistic religious system. It is possible, moreover, that in some of Arab civilizations superego development was comparable to that of the West. In line with Weber's argument, however, cultural developments in the Arab world were unusual from the outset. First, the emergence of a prophetic religion gave a peculiar intensity to the superego. Second, the emphasis in Islam rather than in Arab societies was on an individual rather than a communal relationship with God. Third, religious-cultural imperatives stressed general, universal, and moral rules. Finally, great emphasis was placed upon limiting the unresponsiveness in the service of worldly harshness, i.e., fulfilling one's obligations through contribution to his religious society. Islamic identity, whatever its limitations, historically has encouraged rationality, emotional complexity, growth, and the capacity for a unique political identity.
 
Historically and comparatively, it is undoubtedly true that Islam as it absorbed and merged with many civilizations, strongly emphasized control of the passions, producing a similar end result in the Arab world via a fear-shame culture. Indeed Arabs created great and long lasting pre-modern empire. The Islamic Empire was Europe's superior in wealth and practical technical achievement until the 17th century. However, the Ottoman Islamic view of nature did not encourage a breakthrough to a modern scientific world-view. They exercised the element of fear to contain the Arabs. This practice surrounded Arabs with a network of kin and other social obligations inhibiting the growth of that individualism which played so important a role in the break with tradition in Europe. It also encouraged, or at least did not discourage, magical solutions to problems among the general populace.
 
Again, in demonstrating a reallocation in the general approach of Weber, individualism as a concept has become sufficiently pervasive today that using it carries a certain risk of being misunderstood. The most everyday meaning refers, but not in a precise way, to recent developments in urban finance, individual accounts in banks, individual trade, and the actions of business corporations in reshaping society along an individual division of labor. Other senses focus on the spread and influence of civil and criminal law that essentially deals with the individual as its basic party. In dealing with political identity in the so-called modernizing Arab states, my use of the term individualism seeks to include these meanings while not restricting itself to them.
 
Systemically, Arab individualism is developing by the creation and spread of several differentiated but interdependent societal structures, the main organizing principles of these structures center on function, technique, or instrumentality. Important examples of these structures are a capitalist individualistic economic structure, individualistically state-centered political structure, an individualistic scientific-technological structure, a structure for mass information media directed to individuals, a medicinal health structure, a school centered education structure that deals with the individual as its basic component, and, I would even argue, an individually-centered religious structure. Each of these individualisms has its typical cultural dimension on political identity.
 
[bookmark: _ftnref16]The development of service structures in the Arab world, are not easy to be summarized. The question of how Arabs have responded to and fitted the spread of the initially Western technical structures, could be answered, is that there has been a great deal of variation, much of it centered on precisely the identity and character issues under discussion here. Essentially, as the Western powers spread their influence during the early modern and modern centuries, their greatest success was in extending the reach of the service structures, in particular the capitalist economic, the scientific-technological, the academic-educational, and the political in the form of the territorially bordered and sovereign states. The development is most striking in the case of the political system where various nationalist movements have eventuated in the formation of an array of nationally identified states, comparable to those forming and already formed in the West. As a transporter of these developing individualistic service structures, the West is still in the process of perpetuating the spread all around the Arab world, not in any sense evenly, but certainly for the most part effectively[16].
 
The capitalist economic system that essentially promotes individualism is now and has for some time been an accepted tendency in the Arab world even in the proclaimed socialist Arab states. It is these service structures associated with the capitalist system, I would argue that actually promoted change in the political identity tracks in the Arab world. In a capitalist system anything could, in principle, become an individual economic commodity even people could become commodities. The personal or group identities of the producers and consumers become secondary in the sense that what is important is the economic capacity to offer for sale or to buy, not as such one's family, one's level of education, one's religious behavior, and so forth. In this sense it has become in principle accepted, not necessarily practiced, that political qualification generally does not depend on ascribed or achieved statuses. Though wealthy individuals have advantage, nonetheless, educational attainment is in principle, and very often in fact, open to all willing individuals. Laws are developed on the assumption that all individuals are equal, and scientific or artistic achievement depend on the quality of the individual producing the science and art, not on the social background and group affiliation of the artist or scientist. This means that the prospects of sublimation of intrinsic fears are assuming new individualistic dimensions.
 
[bookmark: _ftnref17]It is worth asserting, for the sake of prospects in political identity deviation that some individuals are more capitalist oriented in the Arab world than others, thus, have more of the characteristics of individualism. Rich Arabs can send their children to urban and highly qualified schools and in many cases these children develop economic independence from their parents. Educated Arabs can manage for better access to the legal system and have greater influence over what gets produced in the media. We can make similar observations about specific Arab sub-groups within regions where most people lack good access to the systems; and about regions where the majority is relatively well off. There are privileged Arab individuals; and there are privileged Arab groups in underprivileged regions as well as privileged ones. Yet these advantages accrue because these people and groups have given leverage to participate significantly in their systems, not because they are better people[17].
 
In looking at the power centers in the Arab world we realize a strong strive for individual independence, and the service structures are concerned only with those aspects of a person which are functionally relevant: ability to pay, academic learning capacity, state of health, willingness to be an audience, and so forth. Service structures, therefore, undermines the strong tendency in a fair number of personally and socially relevant matters, including the formation of personal and group identities, and thus much about the reaction of personal and group fear. Moreover, and what amounts to the same, the total effect on identity and character of all the service structures does not exhaust such determinations, although it obviously, in most cases, will play a significant role. Arabs in urban areas have become predominantly occupied with a lower-scale identify reflecting themselves as professional identities such as manager, professor, doctor, politician, artist, and many others. In all these cases, the service structures elude Arabs from their time-honored political identity to spend more energy on their professional identity.
 
Individualism is not completely a new innovation in the Arab world; it has had its origin in Islamic religion. Just like in Christianity, Islam preached that the individual believer was fundamentally on his/her own in a direct relation to God. The ultimate judgment of God is going to be on the individual and not his/her group. Again here, if we are to focus on the development of individualism in children, at least in principle, what is so called modern schools in their mere system of education develop the individualistic aspects in the personality of the student all the way to the university level. Students get their individual grades and are held solely responsible for their conducts, that is, the social location of that child is irrelevant. All these developments, although from one perspective constituting not only the rise of the individual but of individualism, were also manifestations of the exceedingly complex process of the increasing dominance of the newly introduced service structures in the Arab world.
 
[bookmark: _ftnref18]The shaping up of Western individuation in the Arab world as a consequence of the rise to dominance of service structures in urban areas did not just bring individualist and rationalist attitudes in its wake; it has marginalized the old structures. Counter-structural tendencies were always also part of the picture, not simply as deviance and thus with moral condemnation, but as positively valued and integral aspects of the overall Arab development. Thus, alongside or perhaps in vibration with the emphasis of many Arab thinkers on individualism, we see the search for the more rooted and communal but still from an individualistic perspective. In an attempt to rationalize their standards, individuals who claim Arab identity or any other regional identities in the Arab world referred to tradition, but in a highly selective way, taking only those stories, traits, heroes, territories, and other elements suitable for their ideals; leaving other possibilities out and adding new innovative characteristics where necessary. These were imaginary traditions, not in the sense of pure fabrications, but in the sense of discoveries that responded to the requirements of the day[18].
 
Arab identity and concomitantly Arab nationalism, however, would not have had a great impact if they had not echoed the development of the modern system of sovereign state that is based on the equality among all individuals. In terms of identity and character, the Arab culture has certainly been an important source of both. The promoters of Arab identity and Arab nationalism typically include in their self-descriptions ideal national individual identities, above all, the patriot. Nonetheless, the other systemic sources of identity and character remain, as does the incompleteness of such determinations.
 
[bookmark: _ftnref19]We might therefore talk of at least three competing sources of personal identity and character in the present Arab societies. There is the imagined community, most notably the nation, but not just the nation, because different ethnic identities without nationalist aspirations also fall under this heading. There are the technical structures, including the political, the economic, the mass media, sports, education, and the religious. And there are the fears and idiosyncrasy of self itself. Identity questions in the Arab world have played a significant role in the overall spread of the modern Arab state systems, and thus contributed to the formation of individualistic societies at least in the urban areas. I focus again on the idea of nation. Without doubt, the greatest impetus for the formation of Arab nationalist identity over the last century has been the spread of the service structures themselves. When we examine such movements within the Arab world; the prime motive force has been anti-colonial. That is, the different urban individuals, not necessarily by origin, most often led by newly arisen elites in local major cities, have sought to take local control of the levers of modern power as derived from economic, political, educational, artistic, media, and so forth from its imperial carriers. Or alternatively, they have sought to increase local power and influence to match that of the local colonizer. In doing so Arab nationalism was undermined to give rise to regional and state nationalism[19].
 
Regional and state identities were promoted in the name of the Arab nation at large, and for the supposed benefit of the people deemed indigenous to the region. In other words, the collectivity of the nation or its equivalent served as the justification for the efforts to appropriate the techniques of service structure power. Identity, far from being a game of idle introspection, was and is today still a strategy for control and for power competition.
 
Then again, from the perspective of group-oriented individuals, the Arab world is not simply a capitalist economic system from which we would conclude that it favors the individualistic and
 
rationalistic entrepreneur as the paragon of virtue and character. Nonetheless, the Arab world is by no way fundamentally Western in a broad cultural sense unless one insists that anyone who masters the levers of service structures is thereby already Western. Individualism and what we deem to be Western cultural styles are indeed possible in the Arab world. But the rugged individual who depends on his/her own resources is not the only such possibility. What are sometimes called Arab values, referring somewhat imprecisely to a more group centered orientation with a greater tinge of community is also possible and just as modern. Individualism does not necessarily mean isolationism; rather it means a plurality of different and justifiable conduct of liability both in identity and integrity.
 
[bookmark: _ftnref20]Arab societies depend on a balance between communitarian and individualistic orientations[20]. Current trends of analysis assert that Arab values, seems to have at its root the assumption that Arabs are more collective whereas Westerners are more individualistic. Although the comparison is undoubtedly to some extent acknowledgeable, it does point indirectly to the possibility of conceiving difference in terms of individual's and group's memory of perceptive identity and its corresponding influences on the political reality of Arabs. The assumption here is that, one basic dimension of identity is derived from anxiety. Some fears are derived from individual's memory that plays a primary role in psychological continuity accounts of personal identity.
 
[bookmark: _ftnref21]However, in claiming that memory is constitutive of personal identity, one faces the objection that since the concept of memory presupposes personal identity, it ought not to be used in the analysis of that concept. Parfit[21] responded to this obstacle by devising a new criterion of personal identity. He considered that memory connections are replaced with quasi-memory connections. The phenomenon of quasi-memory is best explained by the following: When an older member of a group speaks in a family-like gathering about a stressful experience and tells a story of significance in his life, the younger listeners register the events of the talk in their minds and it becomes part of their memories. Subsequently, the minds of these young listeners alter the actors in the story by substituting the older member by their self. Later on in their lives what they seem to remember, it turns out, are not their own experiences, but experiences that were part of the life of some other person. Involuntarily, they have been subject of an exposition in which memory traces from an older member of their group have been copied into their brains.
 
[bookmark: _ftnref22]When it comes to the psychology of memory continuity accounts, in claiming that an Arab individual remembers a past episode does not mean that he/she has experienced this episode; though someone must have experienced it. Thus, the question of personal identity is related to the question of what makes part of a person's memory the same as others' part memories. Imprinted memories at an early age are mechanical in the sense that the brain acquires them unreservedly and they do not need to be fed through indoctrination or conscious personal effort. For example, we imitate our parents' practices to the best of our ability without even knowing that different other practices exist. In doing this we are adopting a mixture of other individuals, our parents experiences and memories to become our own[22].
 
Pursuing other practices and adopting a new system of action in life at a later age, though it is plausible, nonetheless, requires a great deal of will and strain.
 
The rational processes of abstraction usually begin to develop after age seven. Normally, this process is characterized by appreciation and conformity to the existing patterns of one's culture. At this stage of mind-development one begins to demarcate one's own self-identity and one's culture. The assertion here is that, it is the time framework of specific social environment and not personal preference that determines the ideological framework of the individual mind. We are not born free: we must learn freedom, replacing automatisms and instinctive responses with intelligent choice based on learning rational behavior.
 
[bookmark: _ftnref23]Cultural conditioning, ideological indoctrination, and education in general are transformed into differential characteristics. To put it in pure scientific terms, these differential characteristics modify the anatomy, physiology, and biochemistry of neurons; thus, the experience of each individual leaves material traces stored in intracerebral memory[23].
 
Psychologists assert with no doubt that memory criterion is adjoined to personal identity. People project their personal identities through the reflections generated from experiences of doing things, witnessing certain events, and so on. People do seem to remember doing things that they did not do. As a friend once expressed to me that he seems to remember being involved in an armed clash against a militia trying to liquidate his family, even though he did no such thing, and someone else, his uncle did, he seems to be deluded to remember doing something that was done by someone else.
 
In this regard attention should be given to examining the possible relationship between personal identification, i.e., the extent to which he/she retains the memory generated within his/her ethnic or social group with all its manifestation of attitudes, values, beliefs, and behaviors as his or her own, and the level of psychological distress, fear and anxiety experienced as a consequence of that. The possible impact of psychological distress on personal identity, here I must state, have had little attention in the available literature.
 
[bookmark: _ftnref24]However, there exists parallel literature to this dimension of identity, the Social Identity Theory and the Self-Categorization Theory[24]. Literature that sprang out from these theories, have emphasized that personal identity is only possible when it stems out of social identity. The relevance is suitable for studying Arab individuals. It is observable that Arabs realize their personal identities in identifying with particular social group. It is through interaction of the Arab individual with others in a group that this individual comes to realize his personal identity. The significance of this is apparent in generating stress and anxiety when an Arab changes the group through which he/she has developed his/her personal identity. The individual's inputs in the new group and reflections on him/her become confusing. This urges the individual to reshape his personal identity and produce a different one. It is common among Arabs that changing personal identity will show the way to a change in political identity
 
[bookmark: _ftnref25]Changing political identity for Arabs is a very stressful and painful experience. In most cases, individuals would lose proper levels of self-esteem and respect among both their old and new group. The impact of this is negative on their inter-group and intra-group cognitions, attitudes, and behavior[25]. Social scientists articulate the phenomenon of changing one's personal identity as acculturation processes. The central idea here is that when Arabs realize that their political identity is not appropriate to a changing reality, they painfully face the following alternatives: (a) stubbornly maintain or (b) disqualifying their current political identity, and (c) adopt or (d) reject the new reality. The nature of the individual's psychical mentality plays a major role in the pursuing of strategy to adopt. The specific Arab factors of fear and anxiety are strong influences in all cases. The degree of fear is always a variable. It is this variable that concludes the level of conformity and admiration derived from belonging to one's exclusive group through a make-belief in proclaimed group protection accomplishments. This may carry over to feelings of efficacy, contentment, and good standing to face new dangers and threats in society and environment. On the other hand if the degree of fear is high, then, that ultimately becomes compelling on the individual to adopt a new political socialization strategy. Options are integration, assimilation, separation, segregation, or marginalization.
 
In mapping social and political groups in the Arab world, on realizes that within the same Arab society groups have managed to establish socio-cultural and ideological islands for themselves refusing to carry-on with the rapid changes and development around them. They maintained their old social and political identity. Yet, for practical purposes they cannot detach themselves completely from their wider environment. In this respect the importance of social and political identity is that it provides isolated people with strength and inner resources that enable them to cope with the stresses and demands of a new political atmosphere around them and hence minimizes psychological distress.
 
[bookmark: _ftnref26]However, although social and political identity has been shown to be positively associated with self-esteem, recent research suggests that self-esteem might provide a crucially important linkage between social-political identity and psychological distress. In short, researchers have demonstrated a causal effect of a change in the political environment with special concomitants on the self-perception of individuals who are secondary to these changes[26].
 
In the same token, conceptual analyses of responses to self-esteem items suggest that at least two semiautonomous processes operate in judgments about the self; that is, despite some overlap, the individual facing new political reality pushes himself through a process of self-evaluation of worth and efficacy at the same time his other side of mental process reflect self-derogation and negative feelings about oneself.
 
[bookmark: _ftnref27]Such prevailing situation in the Arab world is producing multiple personality disorder (multiples) and a dilemma of moral personhood. This is better known as problems of personality and identity coherence. Indirectly it reflects political socialization incoherence. Stability in society is linked to the coherence condition in the political identity of its individuals[27]. The reason is that citizen is a term not restricted to the metaphysical; it is a moral or normative and political term, as well, in the modern state systems. Persons are not only self-conscious intelligent beings; they are supposed to be moral and political agents whose actions influence society and polity, which in turn accords with certain rights. So, what I am interested in is what the lack of psychological coherence, lack of political coherence and lack of identity coherence could tell us about stability in the different states of the Arab world.
 
[bookmark: _ftnref28]Multiple Personality Disorder among Arabs is very much associated with the phenomenon of quasi-memory. It is common among Arab individuals in societies in the Arab world witnessing rapid environmental and political change. Socially it is understood as a dissociative disorder in which a person appears to possess, as the name suggests, more than one distinct personality, and sometimes very many[28]. Typically there will be a core personality and a number of co-personalities called alter personalities, or just alters.
 
It is important to indicate, and before I proceed further with this analysis that multiple personality disorder is a condition that varies drastically from being extremely mild condition to extremely sever condition. It is only those who suffer from extreme condition of multiple personality disorder are labeled as sick. In the latter case when a switch occurs, a personality other than the one previously in control will manifest itself. It is mild personality disorder that I am bringing into play where the core personality is always aware of the alter personalities in the individual. The personalities of a multiple may differ from one another in their behavioral characteristics and even in their social and political responses.
 
In the same token, it is asserted that most individuals do suffer from multiple identity incoherence. Socially and politically it is understood as a dissolute derangement in which a person appears to possess, as the name suggests, more than one particular identity, and sometimes very many. Commonly there will be a center identity and a number of other identities called convenient convert identities. It is consequential in the context of this analysis to restate that multiple identity disorder is similar to multiple personality disorder and very much associated together. When a switch occurs, an identity other than the central one will manifest itself socially and politically. The central identity conceals in a dormant stage but will stay very much alive.
 
[bookmark: _ftnref29]As already expressed, in mild multiple identity disorder (the use of the term disorder is questionable), the different identities of a multiple are aware of one another existence. Yet they cannot exclude one another because the individual's center identity needs the other identities to protect it in difficult situations, or to meet certain needs. In a society of multi-cultural groups bound to exist together and in societies witnessing rapid socio-political changes, the tendency is high for most individuals to develop multiple identity disorder[29].
 
Multiple identities have become a common place among Arab individuals and are obviously an important phenomenon to explore. What is relevant for this study is how the notion of coherence informs a moral, or normative concept of the person. An orderly way of exploring this phenomenon is to consider what happens during unification therapy for multiples, and compares that to the role of governments and the media in trying to unify personality and identity disorder in individuals or in citizens.
 
[bookmark: _ftnref30]In rationalizing for what caused the identity fragmentation one has to look at the total and the particular of the environment within which the individual lives. How does an individual deal with bizarre and extreme political and social oppression? And how does an individual carry on social relations outside his own immediate group, attune to the norms and social life of others? Fragmentation of identity may be an unconscious survival mechanism in response to fear. A system of multiple identities may develop to deal with an environment changing from one of extreme hostility and terror, to one that is apparently normal, familiar and unthreatening. Equilibrium in the manifestations of different identities is essential for psychological sanity. Such equilibrium does involve the trauma of internal revelation through side by side, but the equilibrium sought aims at some form of coherence between the individual and his/her alter personalities. It is in this way that Schechtman's[30] coherence condition may be viewed. The latter explicate that it is a necessary part of psychological continuity, which accounts for personal and political identity.
 
On the state level the government through its institutions and media propaganda ought to convince all citizens-individuals that they have no reason to fear one another because the state protects all, by and that eliminating motivation for one to hide behind different personality for protection. If the state accomplishes that, rarely the case in Arab countries, a comfort march towards unification of personalities and political-social identities become easier. In retrospect, the institutions of the state in the Arab world are by themselves a source of threat, fear and oppression on the Arabs. In theory and reality it is very difficult to see governments in the Arab world capable of reconciling fears because of the political and ideological structures that they sustain to protect continuity of the political status – quo.
 
It should be noted here because of its significance for the present research that positive self-esteem partly reflects self-worth, and this is directly related to political identity i.e., pride in cultural group membership or state membership. What is notable here is that negative self-esteem, being partly driven by self-derogation and negative feelings about the self, might be directly related to psychological distress and violence. That is, feeling positive in a group membership identity and negative in self-esteem in a political system and social environment leads to violence. Group or collective individuals rebellion and violence is usually the result of the group's sense of self-mastery or self-efficacy in relation to its sense of trust in other groups and the general community.
 
Conclusion
[bookmark: _ftnref31][bookmark: _ftnref32]Complementing individuals, in the form of coping their resources with trust in the others in a social setting is an extension to calming fears. This starts in the inner circle of individuals' social settings. The more that individuals identify with their distinguished group, the more they would believe that they have recourse to external sources of coping[31]. These external coping resources might include, for example, the belief that others are bound to respect him/her because of the power that he/she derives from belonging to a solid group. Reliance of the individual on his own group allows him/her to solicit advice or counsel, i.e., appraisal support. In being able to fit in his/ her own group the individual generates confidence that he/she will be successful in fitting in society. If all of these feelings go well, the result on the individual has an effect of increased personal and external coping resources and thus a decrease in the likelihood of psychological distress and potential violence[32].
Identification of individuals with their own cultural group is significantly related to individual's sense of positive self-esteem. This means that the primary motive for identifying with a particular social group is the enhancement of self-esteem. Indeed, unless the individual's social self-esteem is enhanced, then he/she will not continue to identify with a particular social group, thus embracing a defense mechanism of identification.
[bookmark: _ftnref33][bookmark: _ftnref34]Anna Freud[33] conceptualized the defense mechanism of identification with the aggressor to elucidate the phenomenon where one joins with his/her persecutors in attacking him/herself. An example is the typical resolution of the Oedipal conflict, where the boy identifies with father in an attempt to counter his own instinctual expression. While intro-ejection is the mechanism of the identification process, this style utilizes intra-punitiveness as dynamic. Moreover, the process of attacking oneself also brings relief from threat utilizing dynamics that are congruent with those of acting out, since the activity of self-attack precludes the emotional experience of persecution. Some theoreticians have therefore classified identification with the aggressor as a subset of acting out[34].
Tracing the defensive evolution of identification with the aggressor in the Arab world elucidates further its differential classification. Given that experiencing aggression from an oppressive source that cannot be dealt with functionally precipitates the response, the question nevertheless remains: What is the affect that is being defended against here? Assuming that it is the anxiety resulting from the aggression, which is the primary object of defense, then identification with the aggressor can be conceptualized as combining the dynamics of fear, anxiety and protection.
[bookmark: _ftnref35]Researchers that deal with responses of persecuted ethnic minorities, however, stress that the most threatening feeling in such circumstances, which precipitates defense is the hostility toward the oppressor, rather than the aggression coming from him/her[35]. This is most clearly evident in the strife encompassing throughout not the Arab World alone but the Middle East at large when most of the minority groups under severe stress manifested a violent act of turning against themselves, since the victim defensively becomes the object of one's own hostility as a substitution for the oppressor against whom aggression is impossible.
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التكليف الضريبي والأمن القومي
الدكتور جورج لبكي
 
تجمع ما بين الأمن القومي و التكليف الضريبي علاقة جوهرية. في الواقع، الضرائب هي المموّل للمصاريف العامة، و على قدر ما يكون البلد غنيًا تتوافر لديه عوامل تتيح وجود أمن قومي ثابت.
إنّ تمويل المصاريف العامة من الضرائب و ليس من القروض أمر يسمح كذلك بالحفاظ على الإستقلال الوطني. في الواقع، شكّلت الحروب ونسب الديون المرتفعة عبر التاريخ العنصرين الأكثر أهمية من حيث إسقاط البلدان. لذلك تسلّط المقالة الضوء على العلاقات ما بين الأمن القومي و النظام الضريبي في فرنسا والولايات المتحدة الأميركية.
 بيد أنّه، وفي مواجهة تدنّي مستوى الإيرادات العامة، على هذين البلدين القيام بخيارات صعبة إذا ما أرادا الحفاظ على ما يحتلانه من مراتب ذات سلطة جبارة في العالم. يجب القول بأنّه في وقت تهيمن فيه مكافحة الإرهاب والمخاطر التي أمست تهدّد الكوكب بأسره، نجد أنّ المصاريف العسكرية في تزايد مستمرّ وبصورة سريعة. وحدها التنمية تسمح بتمويل سياسة أمن قومي فعّال.         
- See more at: https://www.lebarmy.gov.lb/en/content/arab-stability-and-political-psychology-identity#sthash.QVkfoM8X.dpuf
